104       A SYNTHETIC VIEW OF VEDlNTA

Upanisad was not satisfied with his specialization in all
sciences and arts and he sought his teacher, Sanatkumara,
to initiate him into the knowledge of Brahman. Vyasa, the
author of the eighteen Puranas, was satisfied only when he
realized the full incarnation of God as the moulder or
redeemer of souls. Arjuna was terrified by the Cosmic form
of the Lord but was drawn by his swrupa as saving Light
and Love.

The philosophy of Vis'istadvaita as of Vedanta in general
deals with the nature of Brahman and His relation with the
atman or the jzva. Vis'istadvaita as the ' adjectival theory
of the Absolute' stresses the internal relation between the two
as substance and its inseparable attribute, mode or aprthak"
siddha viyesa^a, as in the example of light and its luminosity.
Brahman is the substance or sat that exists in itself and
by itself as the Absolute and the attribute inheres in it as
its separable attribute or mode. The two can be distinguished
but not divided and the jzva is a vis'esa or Rrakdra' of
Brahman and it is inseparable from It. This view is adequate
as far as it goes, but it does not go far enough as the logical
view of religion does not fully express its spiritual value. It
is wrongly called qualified monism; Brahman is not the * logical
highest' but the intuitional Highest and therefore the term
S'arzrakcs S^astra or ( Pan-organismal Monism ' may be said
to be more comprehensive than the term ' Vi&istadvaita'.
Sama or body is sustained and directed by the soul or S'ann
and exists for its satisfaction. The soul is likewise sustained
and directed by Brahman and it exists for His satisfaction
and therefore it may be called His s^rzra. The term organic
relation or yarzra-s'ariri'bhdva elicits the intimacy between
the jzva and Brahman more than the term internal relation,
but it is an analogy and it does not reveal fully spiritual